
ISSUE NO. 1oblivionpub.wordpress.com

image by Media Rostra

"To be Muslim today is to live an
apologetic life as a scapegoat for

the radicalized."

"I told her 'I'm from [insert city
name here]', but I could tell

that's not what she wanted..."

"...no chances to plead your case
by showing the other girls how
well you pressed your hair that

morning." 

ISLAMOPHOBIA IN
AMERICA

RACIAL
AMBIGUITY

THE "AFRICAN BOOTY"
SCRATCHER

oblivion
from the unheard voices in your community



AS A POC

HOLD ME TO THE SAME STANDARDS

AS YOU DO YOUR WHITE PEERS

PART OF THAT

REQUIRES LISTENING TO WHAT I HAVE TO SAY

DO NOT LET STEREOTYPES

INFILTRATE

AND MANIPULATE

YOUR AUTONOMOUS

THOUGHT PROCESSES

YOU DO NOT UNDERSTAND MY CIRCUMSTANCES

DO NOT FORM ASSUMPTIONS

BASED ON WHAT YOU’VE HEARD

ABOUT “MY PEOPLE”

HEAR ME OUT

EVERYTHING YOU NEED TO KNOW ABOUT ME

YOU’LL FIND

IN MY WORDS

FOCUS ON HOW THEY FLOW OUT OF ME

WHEN YOU GO OUT OF YOUR WAY

TO COMPLIMENT MY ELOQUENCE

YOU THINK YOU’RE BEING KIND

WELL, IT’S ACTUALLY QUITE INSULTING

YOUR PRAISE

IS NOT A FORM OF VALIDATION

 B I A N K A  B E L L  
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~OUR MISSION~
As people of color, we believe that it is important to recognize and

value different voices, cultures, intellect, and multidimensional
aspects of each other in the realm of racial diversity.

And so, Oblivion magazine constructs social reality for people of
color through personal anecdotes, poetry, art work, analysis of

current events, photography, and more.

This magazine encourages a deeper awareness of issues and
underlying attitudes that are often ignored or disregarded. 

With compassion and respect for all, Oblivion strives to foster the
public dialogue about complex racial issues to sow the seeds for

education, advocacy, and action towards equity and justice.

Though we recognize that society can be oblivious to and selective
with the perspectives it takes on, we hope this magazine provides

the otherwise unconscious minds an opportunity to understand the
importance of underheard voices. 

And to those of you who have felt underheard, we empathize with
you and hope this serves as a platform for  action. 

With great excitement,

Bianka Bell & Sabrina Sultana,
Editor-in-Chiefs, Oblivion

Photo courtesy of Wiki Commons, Dark Matter, Brothers at Bard, and Mac Cosmetics



Bard College student and filmmaker, Ashley
Sheppard Quince, takes on a unique and
underconsidered perspective on race identity in
the United States in her upcoming documentary
“What Are You?”. Sheppard explores individuals’
relationships to their identities within the
framework of the United States census. She
describes her project as follows:

“Do you know what the census is? We only fill it
out every ten years. To many, the very fact of a
census taker asking “what race are you?” evokes
a racist past that we’d like to move beyond. The
census categories have changed multiple times
over the centuries, intentionally excluding races,
adding some, and still has yet to add many more.
Until this day on the 2010 census, many
individuals believe there are still no precise
categories to define themselves. It was only until
the year 2000 Americans were officially allowed
to identify themselves as more than one race on
the U.S. Census…

"WHAT ARE YOU?"
A documentary looking at identity through the lens of the United States census

Bianka Bell

The census gives us statistics on neighborhoods, race
crime rates, population count, college demographics,
and more...However, if the majority of American
individuals cannot place themselves in the correct
category, how accurately are we reading racial
statistics in our country?

This new documentary produced by Bard On
Television will explore the multifaceted issues with
the U.S. Census since its first form in 1790.
Individuals from different backgrounds will share
their opinions and stories, and try to fit themselves
into the United States census boxes over time.”

The documentary will make its debut this May.
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 MELANIN
CONFESSIONS

RUNNING TIPS
FROM DYLAN HALL

“Most people are curious about what race I am, ‘cus I’m kinda ambiguous. So I’m used to people asking me,
‘what are you?’ Or, ‘what’s your ethnicity?’—stuff like that. But, this was a weird occurrence because this

random person came up to me in Kline—this person I didn’t know at all—and she was like, ‘So, where are
you from?’ And, I’m of two minds; on one hand, I don’t wanna discourage people from asking what I am…

because it’s good to have open dialogue. But I also don’t wanna be a museum piece, ‘cus it kinda feels like I’m
on exhibition; especially since I didn’t know this person at all… She didn’t even come up to me and say ‘hi’ or
anything, she just asked ‘where are you from?’ And it’s not even like, where am I from, it’s like what’s my
ethnicity—a totally different thing. So it was just really weird, and I told her ‘I’m from [insert city name

here]’, but I could tell that’s not what she wanted… and that was kinda, like, it. You don’t wanna be friends or
something? I mean, that’s all you wanted to know? It was weird. I guess I just wanted to share because I

think it’s important for people to know how to ask that question… when you say it like that, it’s as if that’s
the only thing you noticed about the person, or that’s the only part of them that you’re interested in.” -

Racially Ambiguous
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I AM AN ENTIRETY,
I AM NOT A LACK
OF ANYTHING;
RATHER I AM A
WHOLE OF MANY

THINGS. 

C. JOYBELL C. :
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OUT OF
PLACE

B y  M a r l e y  A l f o r d
P e r f o r m e d  i n  t h e  S p r i n g  o f  2 0 1 5
B a r d  C o l l e g e  ' R a c e  M o n o l o g u e s '

“Being multiracial is a gift. It is the gift of choice. You are given a ticket to anywhere. You can
inhabit any space as a temporary resident. You have legitimacy but not full ownership of
several cultures. It is up to you how you will use this choice.

Growing up, I have only been conscious of my race in terms of where I felt out of place. I lived
in upstate NY, in the hippy town of Woodstock, but I wasn’t white. I lived in Japan, but I wasn’t
Asian. At my aunt’s Thanksgiving dinner, I am not black. These realizations made me
uncomfortable, so I buried them away and stuck to what I knew best, trying to fit in with the
majority.

Now I’m at Bard, and I can’t hide anymore. Now I’m at Bard, and there is tension and dialogue
and questions about an identity that I have never explored. I have a cute answer, saying that I
am a panda – white, black, and asian! But maybe that is just another way of hiding.

I’ve been called many things, and I’m always flattered. They say I could be hispanic, Indian,
filipina. I like the possibilities.  But I don’t own them.

I’m used to being a minority. In my town, sweet smiling faces complimented my skin tone, glad
that their children were friends with someone diverse. My response to this was usually to try
and prove that I wasn’t any different.

On the flip-side of the coin, POC have said to me, “Nah, you’re brown, but you’re not brown,
you know?”

I think that trying to fit in for so long has created a barrier that stops me from exploring the
rest of my identity. I have inhabited my familiar white middle class role so well that now… I
have doubt, like:

Do I count?  Am I allowed to talk about race?  Do I count if I’m not part of a defined ethnic group?

The truth is that there isn’t one way to perform a race. Although I seem to equate “white” with
my accent, my mannerisms, and the ginger approach I take to the topic of race, I know that any
person can show these attributes. I cannot let society or my own fears prevent me from
reclaiming the title of Woman of Color. I am not an impostor in this category.

I am not out of place.”
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 around, sniffed you and asked “Wie oft duschst du

dann?” (“How often do you shower?”), they’d find

some excuse to let you go from the position.

Paranoid is being told you have a class trip further

into East-Berlin and having to find the right words

to remind your program director that you, the black

girl who lives with the Mexican-American and the

Hijab-wearing Palestinian, don’t feel quite safe

going there after dark.

Paranoid is wondering whether the complete lack

of diversity in your college’s faculty, staff and

curriculum is actually an issue since nobody

seemed to notice it before your black ass showed

up. 

Paranoid is having to research instances of racially-

motivated physical violence 

 before you hop on a plane for a cheap, quick

weekend trip.

Paranoid is not braiding your hair before you visit a

White friend because you just don’t think you’ll be

up to explaining yet another facet of your existence

this weekend.

Paranoid is having every question, no matter how

simple, innocent or genuine, irk you because you’re

just tired of being something that requires a

definition and an explanation.

Paranoid is checking the news before you leave the

house just in case any right-wing groups are

protesting near wherever you’ll be.

Paranoid is going months without making

Paranoid
 AbiDemi Mowhanna

If I had to use one word to summarize my feelings on

life in Berlin, Germany it would be “paranoid”.

Paranoid is wondering whether that woman crossed

the street from your side because she actually

needed to be over there, or if she just didn’t want to

walk by the “Neger”.

Paranoid is avoiding speaking to your crush, not

because they might not have similar feelings, but

they might not have similar feelings because you’re

black.

Paranoid is questioning whether you were actually in

the wrong when a stranger tried to touch your hair

and you slapped his hand away so he spat in your

face. In the middle of the crowded street. At 2 p.m.

And everyone just looked the other way.

Paranoid is wondering whether you did  something

wrong at the new job when  they call you to say the

old sales-girl is returning so they don’t need you

anymore. But you notice the ‘Help Wanted’ sign still

up on the door for weeks, until a new face pops up in

the shop.

Paranoid was knowing that from the very first day,

after the elderly lady rubbed your skin, spun you

"Ignorance, allied with power, is the most ferocious enemy justice can have." 
- James Baldwin
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 eye-contact with anyone for fear of seeing THAT

look, the look that says they think you’re lesser

than.

Paranoid is avoiding sitting beside other People

of Color on public transport because it might be

provoking to “Others”.

Paranoid is constantly being aware of the fact

that you are the only Black face in the room and

wondering if everyone else has also realized.

Paranoid is making “at least you won’t get shot

here” your mantra to justify why living in Europe

must be better than being in  the United States

of America.

Paranoid is knowing that being shot isn’t the

only way to have your life taken from you and

going through every other possible way it could

happen every time you leave the house.

Paranoid is standing as far away from the edge

of the sidewalk or the platform because

someone might push you into an oncoming

tram or train.

Paranoid is spending weeks trying to be neither

seen nor heard so as not to entice anyone to use

these alternative scenarios you’ve concocted.

Paranoid is knowing you are truly in the lion’s

den, because Europe is the scourge of just about

every affliction on the face of the human race in

modern history.

 

Paranoid is questioning whether you really have

reason to feel spoken over and about but never to;

fetishized, tokenized, ignored and treated like the

feature attraction in a Freak Show.

Paranoid is wondering if people realize that as

confidently as you speak and write, you wake up

every day and question whether today’s the day that

you give up; or have that choice taken away from

you.
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WHAT DOES IT
MEAN TO BE
MUSLIM IN 2015 ?
Bombs. Blood. Death.

These are just a few words affiliated with Islam that have been constantly used to
criticize and often satirize Muslims. Anti-Muslim bigotry has been very prevalent in
the wake of recent tragedies that have taken place over the course of a month.

So, what does it mean to be Muslim in the year 2016?

It means giving your son a “less Muslim-y name” out of fear that he will not be
treated as equally as a white man. It means that wearing a scarf over your head is a
safety “risk”. It means that your religion is your identity, the only distinguishing
marker of what makes you…you. You turn into “us and them”. People are scared of
Muslims. And, for that reason, Muslims are scared of the overwhelming backlash
against Islam.

 Sabrina Sultana

10

P
H
O
T
O

 C
O
U
R
T
E
S
Y

 O
F

 B
A
R
D

 M
U
S
L
IM

 S
T
U
D
E
N
T

 O
R
G
A
N
IZ
A
T
IO
N



After the mass shooting at Inland Regional Center in San Bernardino, California, the Council
on American-Islamic Relations (CAIR) held a conference to express grief and solidarity for
the victims. This was one of the many times American Muslim organizations like CAIR issued
press releases and conferences to condemn violence and extremism. Despite their efforts,
Muslims all over the nation are experiencing death threats, assaults, and vandalism to
mosques.

It is a sobering truth that Muslims fear blinding ignorance and distrust in America; Muslims
feel the need to constantly apologize for these attacks. However, apologizing for attacks
they did not perpetuate as a whole unfortunately creates a dangerous confirmation bias,
prolonging the belief that there is a relationship between Islam and violence.

To be Muslim today is to live an apologetic life as a scapegoat for the radicalized. The
underlying basis of ideologies and motives behind terrorism is hidden and, in turn, Islam
continues to be misrepresented as an aggressive religion. Media has failed to address or
even recognize the roots of radical groups and, instead, perpetuates the vilification of
Muslims. This, inevitably, diverts people’s attention from the real causes of terrorism.

In order to debunk stereotypes and misconceptions of Muslims and Islam, it is vital to raise
consciousness of extremist ideologies through media and social outlets. Doing so would
eventually eliminate fear and intimidation for the Muslim communities in America. The
influences of militant Salafism, an ideological movement with deep historical roots, in
jihadism has little to no coverage in media. Salafi jihadists constitute less than 1 percent of
Muslims, yet, their political agenda combined with conservative beliefs of Islam proved to
have an explosive impact on other Muslims, causing them to carry the burdens of their
violent ideologies.

The bottom line is too many Americans hear a very one-sided story due to a lack of
awareness of the incredible diversity within the Muslim community and faith. It is time to
educate people on rethinking stereotypes of the mistaken Muslim identity. If backlashing
against Muslims continues to engulf the nation, anti-Muslim hostility will be more powerful
than it is now.
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Bianka Bell
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Less than two weeks after the vandalizing of a
student space dedicated to diversity, another strike of
racial controversy sparked the Bard College Campus.

Bard, located in upstate NY, is a notoriously hyperliberal institution.
With its dedication to promoting various cultures and lifestyles,

Bard hosts annual events which celebrate the differences of the diverse
pool of its community members, a few being: Gender Blender, Queer Prom,

ISO (International Students Organization) Culture Show, and much more.
But with the racially-tense events that have been transpiring on the

predominantly-white campus as of late, one might not have ever guessed it.

There’s something happening at Bard College, and it’s not good.

Freshman Orlando Riley awoke from his nap this Tuesday afternoon
 in Bard residence hall ‘Sycamore’ to find that a note had been slipped under his door.

The note, signed anonymously, read:

“Dear Orlando,

I refuse to reveal my identity to you but I have some things on my mind I want to get off.
Number one, you don’t fit in as a Sycamorian or a Tree House Resident.

I wish you would request a different room assignment.
Secondly, you don’t fit in as a Bardian. Maybe you should transfer schools

and go back home. You’re just too BLACK. You walk around as though
you are the king of this campus and you’re not.

You are just a peasant to me. You will always be a peasant to me.
I hope this note finds you well. See you around BLACK PEASANT.

Sincerely,

Someone You Know On Campus”

Bard: The Secretly
Bigoted Bubble



But let's back up a bit...

Just two weeks prior to this incident, a student space at Bard belonging to the
Multicultural Diversity Committee was broken into in the middle of the night

and vandalized with spray-painted racist caricatures.

Racist graffiti on the walls of the Multicultural
Diversity Committee’s space at Bard College.

This particular incident followed the successful ‘Black Out Bard’ protest—a
demonstration organized by students which served the purpose of standing in
solidarity with Mizzou, speaking out against police brutality, and providing the

white population some personal anecdotal accounts by students of color on their
encounters with racism on campus and beyond—which occurred on the campus

just a couple of weeks before.

Students at Bard College speak out against racism at the
“Black Out Bard” protest on November 18th.
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Recognizing that this personal attack on him was the product of a persisting
racial animosity on campus, Orlando promptly shared a photo of the note,
along with his personal statement regarding the situation, via Facebook:

14

“If anyone could, please send up a word of prayer to
whoever wrote this note. I find it very disturbing and hurtful.

I wish someone would be MAN or WOMAN enough
to show face or admit to doing this. Please pray for

their parents as well for raising them in such a manner.
I’m hurting deeper than anyone can imagine right now.

I want to break this letter down as well. First off, what does
it take to fit into a dorm that I pay $15,000 to live in.

I won’t request a different room but I dare you to come in
while I’m awake. Second, what does it take for me to

fit in at a school where I pay the exact same tuition fee
as everyone else. Yes, I’m on a scholarship and

have support from financial aid but guess what
I’m still in the same educational standpoint as the

other 1500 students on this campus. I won’t
transfer or go back home. What’s “too BLACK”?

How do I walk around as though I’m the king of this campus
when I’m secluded to my room 15 hours out of the day? I am

probably the most humble person on this campus.
And PEASANT!!!!!!???? I’ve never asked nor begged
nor wanted for anything. Especially from a Bardian.

I appreciate those who are supporting me.
Share this and make it viral. This will not go unheard of. 

#BLACKLIVESMATTER #MYLIFEMATTERS #ORLANDOMATTERS”



Riley has received an outpouring of love and support from his

Facebook friends, and more specifically, his Bardian peers. As of

Wednesday evening, Riley’s original post received over 223 shares;

and the number is constantly growing. The incident is (again)

sparking a fresh dialogue within the Bard community about racism

on campus.

Some students, such as Bard sophomore Elena Lefevre, are

hyperaware of the microaggressive atmosphere that the campus

can illuminate. Lefevre elucidates her disgust with this statement:

Since posting this message...

" This particular note is so particularly
graphic; this is not a microaggression, it’s
an aggression. One hundred percent. And
it catches people’s attention in ways that

microaggressions do not, so while I’m
completely abhorred of the fact that this
person decided to write this, I guess we

can find value in its ability to shock those
who have otherwise remained

unshocked.”
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There is no denying that harmful discriminations survive within the
“Bard bubble”—and most often, anonymously. So, taking into account
both Bard’s “progressive” reputation and the contentious occurrences
that have been ensuing there, there must be some enquiring as to the

fate of race relations on college campuses nationwide; especially those
of which are not as inherently “liberal”. With the emergence of social

movements such as Black Lives Matter, where there is very strong and
often violent backlash, it seems society’s transgressions are beginning
to come into light. And this causes one to wonder: If our millennials
can’t seem to live out Dr. King’s Dream, where should we expect our

society to be in the generation to come?

Riley himself sees an encouraging outcome in all that has arisen:

“I wanted to see how Bard as a community would respond to this and I am
satisfied to see how much support has come from it.”

But to that affirmation, one may feel inclined to ask: When will this
support no longer be needed?

Where does this leave us?
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“Bard claims to be a very progressive, liberal minded space

and institution. However, conversations around race and

socioeconomic class are avoided. Personally, people do

not want to have those conversations because they

do not feel comfortable building a community around

those topics. This makes me question how ‘progressive’

and ‘liberal’  Bard really is, and what those labels even mean.

I’ve also  noticed gender inequality and issues faced by

the LGBTQ community are always at the forefront of

conversations at Bard. So, there’s far less talk about 

race and socioeconomic class. All these issues are

extremely important and need to be talked about, but

I think the vast majority of Bard students are

concerned with (white) feminism and gender

more than race and class.” 

- Dariel Vasquez

 Bard Expression

My "Liberal" Experience
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"Why do we plead? Why don't we act?"

Education is among the primary
spheres in which politics are
internalized, produced, and

reproduced (i.e. where politics are
educated). The Italian Marxist theorist,

educator, and prisoner of fascism
Antonio Gramsci created the concept

of cultural hegemony in his
indispensable Prison Notebooks, and

while he never explicitly defines it, the
following quote by Karl Marx and

Friedrich Engels describes its effect:
“The ideas of the ruling class are in
every epoch the ruling ideas, i.e. the

class which is the ruling material force
of society is at the same time its ruling

intellectual force.” Hegemony is the
means by which the dominant group in
society creates consent in subordinate

groups in order to avoid exerting
armed state coercion or “direct

domination”, because the method by
which the ruling class is the most

powerful and most unseen is through
manufacturing the consent of its ruled

masses.

It is a means of domination enacted by
the intellectuals of the economic ruling

class materialized primarily through
printed matter and further reproduced

through all of their institutional,
cultural, social, and political

productions and reproductions.
According to Grasmci, “every

relationship of hegemony is necessarily
an educational relationship…”. 

Any social or cultural production is intrinsically
political, and these politics are transmitted

through “educations”. This educative
characteristic of hegemony is dangerous; it

implies that institutions of education are
institutions of a cultural hegemony, necessarily. 

The institution of the school performs on behalf
of the elite, colluding with other civil society

structures in order to form the “apparatus of the
political and cultural hegemony of the ruling

class.”

Hegemony as a system of assimilation into
subordinacy, sanitization or silencing of

revolutionary academia, and dominance of
traditional, ruling intellectuals is seemingly all

encompassing and utterly debilitating, but only
to a certain extent. Gramsci also outlines a
method of organic intellectual resistance, 
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which is a saving grace for a structurally bleak
situation. A key dialectic relationship is the
interdependence and inter-constituency of
intellectuals and the revolution. In the first
place, Vladimir Lenin, as explicated in his

seminal piece What is to be Done? and
Gramsci agree “there is no organization

without intellectuals, that is without organizers
and leaders…”.  

In the words of Gramscist Diana Coben,
marginalized classes must “produce [their]

own organic intellectuals in order to perform
the task of articulating and disseminating the

hegemony of their class over society as a
whole.” It seems then, that there is not solely
the culturally dominant intellectual and their

subservient spawn; in fact there is a distinction
between traditional intellectuals and organic

intellectuals, the intellectual oppressor and the
intellectual oppressed. A key thing to

remember is that dominant systems of
hegemony (particularly institutions) are

created to propagate the dominance of the
oppressor and are diametrically opposed to

the wants and needs of the oppressed; they will
solely make concessions in their own interest
to manufacture and maintain the consent of

the masses.

The hegemony of systemic racism is prevalent
and existent on campuses across the US,

obviously, because the hegemony of racism is
prevalent and existent in the US in its totality,
since the well-documented history European
colonization of the earth, and any of you who
require explanation for that statement are the

intellectual victims of hegemony.  In the
context of the Blackout-Bard phenomenon (by

this I refer to the protests and walkouts
organized in the winter of 2015 based on the
series of racist incidents at Yale and Mizzou),
the Students of Color list of demands were

reformist; we were calling upon the institution
of hegemony to represent us through actions
that they have not responded to seriously and
have no willingness to enact. The Bard Student

Government event “Education,  Diversity,
Inclusion, and Bard” on Feb. 24th

"In addition to Bard’s ineffectiveness, we also
have not taken concrete steps to

creating the environment we desire."

 merely amounted to a series of bureaucratic
and clerical motions; in other words, this

meeting amounted to nothing. As a movement,
our reliance on institutional action is both
counterintuitive and ultimately a form of

concession. I feel that it is fair to say that the
actions taken by students were not taken

seriously enough, not because of the organizers
lack of seriousness, but because the actions

taken were mild, temporary, and reactive to
incidents, instead of based on the organic
principles and objective of an organized

movement.

In order to actualize the demands of Blackout
Bard, our activism and organization must be
rethought to be less congruent with the act of

capitulation or negotiation to or with the
hegemonic institution, and instead, to be fully
congruent with the terms of the activists, with

more organization occurring within the student
body.

The actual situation of our movement for
change is that it has not been militant,

organized, consolidated, or directed enough to
actualize our demands. We must realize that

WE ARE OUR OWN REPRESENTATIVES. I
am calling for an end to participating in the

dominant politics of respectability, pleading,
and patience because all we will get are half-

resolutions like “diversity” training.

"Do we truly believe that the institution has the
intent to ending institutional racism, a 

construct of its own devising?"
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As an intersectional, multi-organizational student
movement to end institutional oppression, our
calls for diversification are not enough. Despite

that Bard’s faculty, staff, security, and student body
is cumulatively homogenous in demographic, it is

relatively easy to hire teachers, workers, and accept
students that can look like us while preaching the
same canon that leads people into reproducing

hegemonic ideologies.

How do we negotiate our want for representation
with the reality that this is not enough to reshape

the educative properties of dominance and
hegemony? We must stop speaking the language of

diversity, because this is a reform that Bard
administration can meet us halfway on and wash

their hands of. Diversity is merely a matter of
shifting the color of the gears that churn out the

neoliberal, broad abstraction of oppression in the
academy. Diversity is a quota of tokens that the

school can easily spend on us to meet our demands
and keep us satiated, while really not addressing

the pedagogical tools used to produce and
reproduce systems of oppression.

This also applies to our begging for diversity in the
FYSEM curriculum, because this is a quota that can
be filled by utterly irrelevant thinkers and writers
of color. Also, much like FYSEM does Marx (has

his presence in the canon made Bard treat its
workers any better, be any less classist, be any less
demographically wealthy?), the ideas of radicals
and revolutionaries can be sanitized, abstracted,

and examined merely as subject matter in a
plurality of subjects to look at and forget about.

Also, what better methods of co-optation of justice
and dispelling accusations of racism could the

school have besides diversification? 

In this regard, I think that institutional reform is
less important than another type of organization

that is more revolutionary in nature.

In this vein, I think that a self-determining
organization of marginalized-identifying students
and their allies can meet the goals outlined by the

Blackout Bard Students of Color, and more.  

By this I am invoking a strictly student-based
organization for education in the hegemony of

our own class. We must study oppression,
resistance, and solidarity in circular class

environments: something Bard cannot and
would not capitulate to. 

We must design our own canon in the tradition
of radical, revolutionary Difference with no top-

down mediation or facilitation, solely the will
and pedagogy of the activist intellectuals. This

way we can avoid sanitization, avoid abstraction,
avoid whitewashing, and avoid ineffectual

educators. 

In order to fight exclusion and institutional
oppression we must build our own networks of

community by taking action through
community building, support sessions, and
protesting administrators, security guards,

teachers, or students culpable for the offenses.
Thus there will be no more closed-door review
boards in which the institution determines the

offense of the person responsible. We will create
a sense of accountability to us as students, on our
terms! We must not just teach justice abstractly

by modifying distribution credits and giving
more revolutionary writers for Bard to reverse
and interpolate to fit their ideals, but actualize
social justice through the practice of resistance

through protests, walkouts, and exposure as
loudly and powerfully as we can as long as

instances of injustice occur. 

There will be no need for an education in social
justice from the academy if we are

autonomously and are practically that education.
We must initiate dialogue with campus

faculty/staff/security and officials in Red Hook
and Tivoli through ourselves without

institutional interference, because we have had
too many racist incidents occur with the

employees of the school and government to trust
the hegemony to educate itself.

We must create relationships and dialogues with
staff and faculty to establish our existence and 
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educate them in resistance, rather than vice versa.
We must produce literature and other social and
cultural productions to produce and reproduce
our hegemony; to keep the dialogue rolling; to

keep ourselves relevant and intellectually
stimulated and productive. 

Lastly, we must not settle for a list of demands: we
must constantly be demanding because the

methodologies and subjects of oppression change
as time does. In short, I demand that we take the

responsibility of eliminating institutional
oppression into our own hands, instead of trusting

the hegemony to operate even remotely in our
interests.

We need to be militantly anti-oppression,
whether the structure is capitalism, classism,
racism, sexism, homo/transphobia, gender

binarism, et cetera, et cetera. 

Marginalized peoples have needed and always will
need an organic intellectual hegemony for their

revolutionary, organizational activity. In
Gramsci’s own words: “consciousness of being

part of a particular counter-hegemonic force (that
is to say, political consciousness) is the first stage
towards a further progressive self-consciousness
in which theory and practice will finally be one.”

Based on how far we are willing to
take our praxis, we can be

those leaders.

“see here you mosaic being. brilliant. see how you are
celebrated here. shown up for. gathered around and

given permission to take up space.

there is so much to see here, it is one wide mirror. in
one even wider world- that does indeed, have room for

you.”

– Maya Osborne

#LoveHustle is a brand new series of the
vibrant and soulful photography of street

photographer and documentarian: Jen
Diaz. The photographs are paired with

brief #LoveHustle poems by poetess and
Bard graduate, Maya Osborne.

In the words of Osborne:

“#LoveHustle is an artcentric conversation
about articulating how we each passionately

pursue our dreams while living our best quality
of life we can create for ourselves.”

New elements of the project will unfold as
they continue to produce throughout

2016. It will capture the special moments
of contemporary urban artists, their
pursuits, and their varied dances of

balancing life, love, family, dreams and
relationships.

You can follow the project by staying
connected through their official website,

www.lovehustle.com

& by following #LoveHustle on Instagram
&/or Twitter
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Identified as Un-Asian

Tiffany Leung

Growing up, I only knew what I was not and what I do not have.

I do NOT have straight, full hair.

I am NOT skinny.

I am NOT good at math or science whatsoever.

I am NOT quiet, reserved, and polite.

I do NOT have rich Asian parents.

My parents were NOT strict on me.

                       How could they be?

                                  I only saw my father for two hours during the day.

                                 My mother sewed clothes 24/7 for below legal pay.

                                 My brother was making his way in the world away from home.

                       Strictness requires attention and quality time.

So when growing up in a community that is predominantly Asian, and sharing no

attributes with the people around me…I was lost.

I still feel lost.

I do not feel entirely connected to people of my culture.

I am Asian. But that is just my ethnicity.

                                                          It is not my identity.

So I rebel against Asian stereotypes.

           I don’t have straight hair, but I have beautiful eyes.

           I can’t be skinny, but God Bless my buxom boobs.

           I can’t be good at math or science, so history can be my academic focus.

           I am not modest, but I am vivacious, opinionated, and untamed.

           I don’t have rich parents, but I am grateful for my loving parents.

           I don’t have strict parents, but I am grateful for having a roof over my head.

I need to get it out of my head that being Asian means aligning with Asian stereotypes.

Not only is it disrespectful to Asians, but it is also limiting.

I am not able to do this just yet.

I am not able to let go of the fact that I grew up so differently from all the pretty little

Asian girls.

I wanted to be them.

I wanted to fit a size 00 at Hollister. Better yet, I wanted to afford Hollister.

I wanted to be petite and playful and polite.

I wanted my parents to be around when I came home from school.

I wanted everything they had.

I wanted to be Asian.

But I only got the scraps of this bitterly constructed identity.
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             close friend of mine recently pointed out that Asians
tend to be the observers of America. Her statement
scintillated a previously dormant thought in my mind: Why
do Asians tend to be marginalized? Why are we the given
the stereotype of being “observers” rather than people of
action or ones with voices to be heard? Is it due to
inadequate media exposure of the Asian culture, or do we
choose to adhere to the label of modesty? With such
widespread problems ranging from the Paris shooting, to
the American presidential debates, to the refugee
phenomenon of Syria, the Asian American community
does not seem to take precedence in news coverage.

That is, until the story of Peter Liang surfaced. t was then
that I realized that we’re not only marginalized, but also
made scapegoats by the laws of white American privilege.

In 2014, Peter Liang (NYPD) wielded his gun and opened
fire, shooting unarmed Akai Gurley (black American).
Before Liang and his partner called for medical assistance,
Gurley passed away. Liang has since been convicted for
second-degree manslaughter for the death of Gurley.
Since this event, Asian American communities have
banded together to shed light on quite a few issues
erupting from Liang’s case, as well as issues regarding the
Asian community’s place in America.

Peter Liang should and is paying for his actions against
Gurley, but why is it that he is paying for consequences
that a plethora of white police officers have escaped for so
long? I recall the atrocities committed by Eric Casebolt,
who used brute force and even pulled out his gun to shut
down a party in McKinney, Texas. Video footage surfaced
showing the police officer violently dragging and throwing
a black teenage female across the lawn.

Video footage surfaced showing the police officer violently
dragging and throwing a black teenage female across the
lawn. Casebolt resigned and an investigation has taken

 place; however, the message is clear: Casebolt is
protected by his whiteness from any real form of
punishment. In fact, he was later hired by Arizona Sheriff,
Joe Arpaio, to be the head of his SWAT unit. To elevate
my point, half-white George Zimmerman was acquitted
of the second-degree murder of Trayvon Martin, and
white police officer Darren Wilson escaped indictment
on the account of Michael Brown’s death. Peter Liang
has committed a crime, but so have numerous other
white police officers. Yet, they are not subjected to a
fitting degree of punishment. Why? Because they are
white.

White privilege entitles a sense of superiority, and
perpetuates systematic oppression. This said, I am not
suggesting that Asian Americans should be entitled to
the same privileges. Peter Liang’s case hits home to
Asian communities because contrary to popular belief,
we DO care about the issues arising in Black versus
White America and how we fit within the framework of it.

However, we are often silenced or marginalized. Our
voices get lost in the binary of the white and black of
America, and it is not okay. Peter Liang’s case is not
necessarily unique in light of the Black Lives Matter
movement, and this is far from me saying All Lives Matter
(because that is just another example of white privilege
at works). I am saying All Voices Matter, but it is only the
white ones that are being heard.

The criminal justice system is clearly in need of some
serious modification, but I will even go as far as saying
that in all 19 years since my immigration to America, it
has become progressively evident that this country is
broken in several ways. Peter Liang, Akai Gurley,
Trayvon Martin, Michael Brown, Sandra Bland are just
examples of the many who are continually oppressed
under the weight of white privilege and who serve as an
indictment to America’s broken ways.

A

Tiffany  Leung

Marginalized Asians:
SCAPEGOAT AT THE HANDS OF

WHITE PRIVILEGE
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"tia fills my lips.
mami squares my jaw.
abuela kinks my hair.
generations connect these brown valleys
on my skin—
identities in my finger tips.

i am
them
                     in me.
i is 
                    so full
                   with us."

Anatomy in a Mirror

- Vanessa Gutierrez

Portrait of Vanessa Gutierrez by Aylin Kavrakov 
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Note from poet: "I really like playing with dialects and “improper
English” because declaring black or “spanglish” English as “improper”  in

comparison reinforces ideas of white hegemony and the colonizing of language and
expression. Proper vs improper is bullshit. I is because I am, feel me?"
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The "African Booty Scratcher" Was Just a Fad in 6th Grade
 but the Ignorance Lives On at Bard.

Abiba Salahou

When I was in elementary school, if you were African then you were infamously dubbed, an
“African booty scratcher”. No questions asked. No chances to plead your case by showing the other
girls how well you pressed your hair that morning. No time to repronounce the word “school” so
that the “l” rolled off your tongue the way it did so effortlessly for the other students. No chances.

And you still had the burn on your index finger from the hot iron that you rushed to use that
morning and the word “school” was still stuck in the back of your throat with the other words you

were forced to swallow on a daily basis because they didn’t sound “smart” enough, or “white”
enough. The whiteness that you were unconsciously forced to adopt grew like tapeworms inside

your belly until you were robbed of your own identity and left empty. Robbed and terrified,
searching for your blackness as if it disappeared in the night.

When I left my friends and family behind early morning in August 2013, I felt assured that my new
liberal home would welcome me in all my black, awkward, glory with warmth and outstretched

arms. Bard College did, for the most part. The thing that they don’t tell you about predominately
white small liberal arts colleges is that from the moment you walk in the classroom you are

supersaturated in whiteness.

You are made to believe that you live and eat among liberal, open-minded people because
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they are vocally in support of LGBT rights and once worked for an Obama campaign.  You
quickly become the token black friend that makes everyone feel better about their own lack of

exposure to diversity and professors refer you to Jane Duffy when you have an issue before
checking to see if you even know what BEOP is. 

What I currently find to be most troubling part of my overall positive experience at Bard is the
amount of sheer ignorance that comes out of first year seminar (FYSEM), and the stark parallel

between my experience as the ostracized African girl in 6th grade and the only black student in a
FYSEM class dominated by a single white narrative. Students who make comments such as

“Muslims are violent anti-Semitics” and “Black student hate FYSEM because it is too hard for
them”, will go through an entire four years of the Bard Curriculum without ever being corrected

by someone other than an exasperated student.

Hegeman 203, fourth seat from the right side, closest to the chalkboard.

You sit silently in your seat and wait for your professor to take charge as the facilitator in the
classroom and call out the racist comment. Silence. Time and time again as a student of color in
the classroom you are left to defend an entire race on your own. Defending your views against 11
other white voices that build off each other’s ignorance and grow like wildfire wears you down.

You ultimately decide to speak up again, this time hopeful that your professor will say
something, anything to validate your presence in the classroom as more than just the appointed

overnight expert on Olaudah Equiano, the black slave. “We are getting too far off topic, who
wants to read the next passage?” The routine is always the same. It is acceptable to go off on a 25-
minute tangent about a topic completely unrelated to the class discussion but when it is time to

confront race there is never enough time. Students of color are not afforded the luxury of
choosing what we adopt in our academic vocabulary and what we shy away from. There exists
only a single white-male narrative that we are forced to master. Our peers and professors leave
us with the burden of teaching to them a narrative that they are too afraid to learn because they

fear that they “won’t do it enough justice”.

We are all here at Bard College, A Place to Think, and it is time that we all start doing our own
thinking as a moral duty to the community. If there wasn’t enough time to discuss the

“uncomfortable” topic of race last class then in between the two days before the next class we all
ought to do a little research and confront it. The First Year Seminar cannon is under threat and
we, not just students of color, but students of Bard College who pay over $60,000 for a college

education will  not continue to read about the same old white men and the white-washed
narrative for another 30 years. There may not have been “enough time” in the last class
discussion but at the next class meeting, every single person will be held accountable for

knowing the other side of the narrative, including the professor, regardless of how
uncomfortable it may be. Students of color are uncomfortable every single time the white

liberals separate race from liberalism in the classroom. The issue of FYSEM will not go away
until it is properly solved, not dressed in a European disguise of a solution. 



I, TOO, AM BARD
PHOTO CAMPAIGN 

A PHOTO CAMPAIGN INSPIRED BY OTHER "I, TOO"
MOVEMENTS FROM CAMPUSES ALL OVER THE GLOBE.

THIS PROJECT SEEKS TO ACKNOWLEDGE AND
RETALIATE AGAINST THE LANGUAGE, IDEAS, AND

STRUCTURES THAT INFLUENCE THE EVERY DAY
EXPERIENCES OF STUDENTS OF COLOR AT BARD

COLLEGE.
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"Perhaps the most insidious
and least understood form
of segregation is that of

the word." - Ralph Ellison
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Photographs by Patrick Nevada
itooambard.tumblr.com
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